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EARLY ORTHODOXY: THE SCRIPTURES IN CLEMENT OF ALEXANDRIA

Abstract
This article establishes the role and view of Scripture in Clement of Alexandria‟s literary legacy. It
argues that his writings reflect a belief in the verbal divine inspiration of holy Writ that extended to
words and even syllables. In Clement‟s view the Scriptures served as an educational tool in the hand of
God to teach people his ways. The Holy Spirit is considered the author of Scripture, who wrote the
Bible for this purpose and continues to apply its truths to the hearts and minds of men and women.
Clement refers to most of the books of the later canon of the Bible as authoritative or specifically as
Scripture.

1 INTRODUCTION: PROBLEM STATEMENT
What was the role and view of the Scriptures in early Alexandrine Christianity? The
Bible doesn‟t have much to say about the ancient Greek city of Alexandria, which was
founded by Alexander the Great around 331 BC. The only references are in Acts (6:9;
18:24; 27:6; 28:11). Clement is the first major Christian author who operated in this
second city of the Roman Empire. Did Clement have an understanding of a Bible
containing authoritative Scriptures, and did he appeal to those with his readers? Or
should religious authority and divine guidance be a fluent matter that was determined
by the religious community as it sensed itself inspired by the spirit of Jesus of
Nazareth? Was the historical Jesus established by the experience and interaction of
the community, or did it receive authoritative tradition from the outside. Was divine
intervention and speech recognized as phenomenon? If so, what may be said about the
reception of Moses, the prophets and the apostolic writings in second century Egypt?
May one already speak about a high view of the Scriptures as vehicles of God‟s truth
and revelation with Clement of Alexandria?
For this purpose, statements in Clement‟s main works Stromateis, Protrepticus and
Paedagogus will be examined. For many centuries the viewpoint has been maintained
that the Protrepticus, Paedagogus and Stromata were a trilogy leading one to faith
(cf. Drobner 2007:134). Whether Clement possibly wrote another trilogy that is now
lost, or intended these books as such, is less relevant to the purpose of this article, but
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the general estimation right down the centuries certainly reflects that Stromateis,
Protrepticus and Paedagogus are usually considered Clement‟s best works and
representative of the great Alexandrine Church leader. These books are usually dated
towards the end of the second century (cf. Heine 2004:118, Moreschini 2005:253).
Probably the only positive date from Clement‟s life is that he wrote part of the
Stromateis (1.21.144.1-5) during the reign of Septimius Severus (AD 193-211). From
Eusebius (Historia Ecclesiastica 6.11, 6.14.8-10) comes the information that Clement
fled Alexandria early in the third century to escape a persecution instigated by this
emperor (cf. Grant 1986:178). On the whole, scholars have supposed that Clement
wrote most of his books in Alexandria, which consequently must have been before he
fled the city and died in exile, supposedly in Cappadocia.

2 STROMATEIS
Not all of Clement‟s writings form a useful basis to establish his views on divine writ.
Some, like “The rich man who can be saved” have a weak manuscript tradition or
don‟t have one at all. Other books, like his “Extracts from Theodotius,” and to some
extent his “Prophetic selections” as well, could be argued to be essentially the work of
other authors which Clement preserved for his own use (cf. Altaner & Stuiber
1974:194). This might well be true for his Stromateis, (“strings of thought,”
“miscellanies,” or “patchwork”) as well. Heine (2005:118) characterizes as follows:
“the Stromateis gives the impression of a rambling series of jottings” (cf. Chadwick
1954:17). However, Clement foresaw that his readers might come to such
assessments:
“As far as this work is concerned, it is not a book to impress, but basically
things I wanted to preserve for myself, as a treasure in old age collected as aid
for my memory” (Strom.1.11.1,2).1

1

Migne, Stromateis 1.1.11.1-2: Ἤδε δὲ νὐ γξαθὴ εἰο ἐπίδεημηλ ηεηερλαζκέλε ἥδε ἡ πξαγκαηεία, ἀιιά
κνη ὑπνκλήκαηα εἰο γῆξαο ζεζαπξίδεηαη, ιήζεο θάξκαθνλ, εἴδσινλ ἀηερλῶο θαὶ ζθηαγξαθία ηῶλ
ἐλαξγῶλ θαὶ ἐκςύρσλ ἐθείλσλ, ὧλ θαηεμηώζελ ἐπαθνῦζαη, ιόγσλ ηε θαὶ ἀλδξῶλ καθαξίσλ θαὶ ηῷ ὄληη
ἀμηνιόγσλ.
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Still, it could be argued that as Clement obviously esteemed his sources very highly –
in the introduction he speaks about “blessed men of renown” – that their views would
be basically identical with that of the second century church leader.

Right from the start it is clear where Clement is headed. His readers should not be
autodidacts but „theodidacts‟. Or as Osborn puts it (1994:11):
“We are taught by God, instructed by the son of God in the truly 'sacred letters
which are the scriptures'.” (Str. 1.20.98.4.)2

The Stromateis are quite fascinating for the Bible scholar, not in the least because they
indicate the existence of an authoritative body of New Testament or apostolic
writings:
“The literature of the Scriptures of the Lord is absolutely essential to prove
what is said, particularly when those who listen have had a Greek education”
(Strom.6.91.5).3

The idea that these Scriptures are proof in itself, indicates a role of authoritative
divine revelation that is presented in these writings. The reference to the ability to
understand Greek, supposes Scriptures in this language, combined with the expression
“Scriptures of the Lord,” would bring the Gospels to mind. More than a century ago,
Kutter (1897:152) already established that the tradition of the Lord should be
identified with the Scriptures: “es ist daher unstatthaft, Überlieferung und Schrift zu
trennen.” Of course, it is possible that the expression represents a very Christological
view of the Septuagint (cf. John 5:39), which should not be regarded as unnatural for
Clement in the light of other statements he makes about the presence and activity of
Jesus in Moses and the Prophets. But what Strom.6 seems to indicate, at face value, is
the existence and necessity of Holy Scriptures in the Greek language to establish faith
contents and doctrines for the early Church.
2

Migne, Stromateis 1.20.98.4: ζενδίδαθηνη γὰξ ἡκεῖο, ἱεξὰ ὄλησο γξάκκαηα παξὰ ηῷ πἱῷ ηνῦ ζενῦ
παηδεπόκελνη.
3
Migne, Stromateis 6.11.91.5: ἥ ηε ηῶλ γξαθῶλ ηῶλ θπξηαθῶλ ἀλάγλσζηο εἰο ἀπόδεημηλ ηῶλ ιεγνκέλσλ
ἀλαγθαία, θαὶ κάιηζηα, ἐὰλ ἀπὸ ηῆο Ἑιιεληθῆο ἀλά.
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The seventh book of Stromateis is fortunately more specific. It defines the nature of
the Scriptures, speaks about a canon of truth, divine writings that call for obedience
now. It also gives greater detail about this holy writ that more or less covers the period
of Old and New Testament by a division of Prophets, Gospel and Apostles that is very
much in line with the Bible as the Church recognizes it nearly two thousand years
after Clement of Alexandria. Osborne (1989:53) confirms this: “The Lord gives,
through the prophets, gospel and apostles, in different ways and at different times, all
truth from beginning to end. If a more ultimate source be sought, then we should be
caught in infinite regress. The only first principle is the voice of the Lord and from
this all else is tested and proved.”

Strom. 7.94-96:
“Like the Virgin Mary the Scriptures of the Lord give birth to the truth and
likewise stay virgins, cloaked by the mysteries of the truth.”4
“Really people who took up most worthy causes, without possessing the
standard of truth, received from the truth, must be shaken terribly. Someone
who diverts from the right way is usually uncertain where to go. This is really
a consequence of their inability to distinguish between true and false as they
never developed discernment. If they had, they would have listened to the
divine Writings.”5
“As basis for our teaching we have the Lord, who spoke through the Prophets,
as well as through the Gospel and through the blessed Apostles, from the

4

Migne, Stromateis 7.16.94.1,2: ηνηαῦηαη δ' ἡκῖλ αἱ θπξηαθαὶ γξαθαί, ηὴλ ἀιήζεηαλ ἀπνηίθηνπζαη θαὶ
κέλνπζαη παξζέλνη κεηὰ ηῆο ἐπηθξύςεσο ηῶλ ηῆο ἀιεζείαο κπζηεξίσλ. The reference to Mary comes
from the previous verse, 7.16.93.7 Ἀιι', ὡο ἔνηθελ, ηνῖο πνιινῖο θαὶ κέρξη λῦλ δνθεῖ ἡ Μαξηὰκ ιερὼ
εἶλαη δηὰ ηὴλ ηνῦ παηδίνπ γέλλεζηλ, νὐθ νὖζα ιερώ (θαὶ γὰξ κεηὰ ηὸ ηεθεῖλ αὐηὴλ καησζεῖζάλ θαζί
ηηλεο παξζέλνλ εὑξεζῆλαη).
5
Migne, Stromateis 7.16.94.6: ἀιεζείαο. νἱ ηνηνῦηνη δέ, ἅηε ἀπνπεζόληεο ηῆο ὀξζῆο ὁδνῦ, θἀλ ηνῖο
πιείζηνηο ηῶλ θαηὰ κέξνο ζθάιινληαη εἰθόησο, δηὰ ηὸ κὴ ἔρεηλ ἀιεζῶλ θαὶ ςεπδῶλ θξηηήξηνλ
ζπγγεγπκλαζκέλνλ ἀθξηβῶο ηὰ δένληα αἱξεῖζζαη. εἰ γὰξ ἐθέθηελην, ηαῖο ζείαηο ἐπείζνλην ἂλ γξαθαῖο.
Cf. Klibengajtis 2004:331.
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beginning till the end, in many ways and several occasions, as our guide to
wisdom.”6
“In this way we become convinced by way of evidence, because as we put
faith in them, we give proof from the Scriptures about the Scriptures. Even if
heretics have the courage to use the prophetic Writings, they don‟t use all of
them, or don‟t teach everything they say, or don‟t regard the context and
connection that the Prophecy suggests.”7

These quotes suggest a vital role of the Scriptures in Christian life. Clement combines
this with “truth,” of which he had a very straightforward concept. Ferguson (1976:63)
sums up: “Truth is of divine origin, revealed by the Logos, expressed in the scriptures,
handed down in the traditions of the church.” According to Clement it is the
Scriptures that give birth to God‟s truth in a believer‟s life. Genuine religious
experience has a divine initiative. It starts with the Word of the Lord. This primacy of
the Word, perhaps versus ceremony and initiations, is important to Clement. The
church father also presents the “divine writings” in a context that identifies them as
the standard or canon of truth, against which right and wrong are measured. This
already comes very close to what would become the orthodox understanding of
Scripture. Clement doesn‟t issue a call to listen to the leadership of the Church, or to
one‟s inner voice, but to adhere to the divine writings that were read in church
meetings or were also otherwise available to his readers. “Clement is a scriptural
theologian. Only the Scripture is capable of giving real certainty,” confirms Von
Kampenhausen (1969:202).

Loosely quoting from Hebrew 1:1, Clement expresses the view that Jesus spoke:
through the prophets of the Old Testament, through the Gospel and through the
Apostles. With these categories he basically covers all of Scripture. New Testament
6

Migne, Stromateis 7.16.95.3,4: ἔρνκελ γὰξ ηὴλ ἀξρὴλ ηῆο δηδαζθαιίαο, ηὸλ θύξηνλ δηά ηε ηῶλ
πξνθεηῶλ δηά ηε ηνῦ εὐαγγειίνπ θαὶ δηὰ ηῶλ καθαξίσλ ἀπνζηόισλ πνιπηξόπσο θαὶ πνιπκεξῶο ἐμ
ἀξρῆο εἰο ηέινο ἡγνύκελνλ ηῆο γλώζεσο.
7
Migne, Stromateis 7.16.96.1-3: νὕησο νὖλ θαὶ ἡκεῖο, ἀπ' αὐηῶλ πεξὶ αὐηῶλ ηῶλ γξαθῶλ ηειείσο
ἀπνδεηθλύληεο, ἐθ πίζηεσο πεηζόκεζα ἀπνδεηθηηθῶο. θἂλ ηνικήζσζη πξνθεηηθαῖο ρξήζαζζαη γξαθαῖο
θαὶ νἱ ηὰο αἱξέζεηο κεηηόληεο, πξῶηνλ κὲλ νὐ πάζαηο, ἔπεηηα νὐ ηειείαηο, νὐδὲ ὡο ηὸ ζῶκα θαὶ ηὸ ὕθνο
ηῆο πξνθεηείαο ὑπαγνξεύεη, ἀιι' ἐθιεγόκελνη ηὰ ἀκθηβόισο εἰξεκέλα εἰο ηὰο ἰδίαο κεηάγνπζη δόμαο,
ὀιίγαο ζπνξάδελ ἀπαλζηδόκελνη θσλάο, νὐ ηὸ ζεκαηλόκελνλ ἀπ' αὐηῶλ ζθνπνῦληεο, ἀιι' αὐηῇ ςηιῇ
ἀπν ρξώκελνη ηῇ ιέμεη.
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books are treated authoritatively as well and used for proof (cf. Mees 1970:169). For
Clement, Scripture is not a mere book that has authority in the religious community. It
is the voice of God. The essential element, the qualifying factor that makes writings
Scripture, is that God is behind the words. The Lord spoke through the prophets of the
Old Testament, through the Gospel and through the Apostles. This is Clement‟s
ultimate reason to ascribe authority to these books and present them as the standard of
truth. Clement‟s view that the apostle Paul wrote Hebrews fits well in this general
context: “He says that the Epistle to the Hebrews is the work of Paul, and that it was
written to the Hebrews in the Hebrew language. Luke however, translated it carefully
to make it available for the Greeks and for this reason the same style of expression is
found in this epistle and in the Acts.”8

3 PROTREPTICUS
One of Clement‟s other main works is his “Exhortation to the Greeks,” the
Protrepticus. The „protreptic,‟ or admonition, was a genre which introduction is
ascribed to Aristotle (Moreschini 2005:252). It urged students to embrace a particular
concept or discipline. Clement used it to exhort the Greeks to embrace Christianity.
That he exhorted the Greeks should come as no surprise as Alexandria was a Greek
city and perhaps the most important see of Greek culture in the Roman Empire at the
time.
In this exhortation Clement contrasts the songs of pagan mythology that spread error
with the new song of the Word, the Logos, the bringer of light and truth. Timothy
(1973:60): “The way of truth is one, which from every side, like a perennial river,
receives tributary streams. Falsehood has innumerable bypaths by comparison, the
Greek philosophical and other sects having disrupted this unity each boasting as the
truth the portion of truth that has fallen to its lot.” Clement‟s Logos was quite distinct
from Greek philosophy in that it had a very different basis: “Denn der Logos den die
Stoa kante, war noch nicht der göttliche, und der vollkommene Wandel des Menschen
lässt sich nicht auf menschliches Wissen gründen, sondern nur auf Offenbarung
Gottes” (Polenz 1943:177). In his Protrepticus, Clement proceeds to attack the
8

Migne, Eusebius Historia Ecclesiastica 6.14.2: θαὶ ηὴλ πξὸο Ἑβξαίνπο δὲ ἐπηζηνιὴλ
Παύινπ κὲλ εἶλαί θεζηλ, γεγξάθζαη δὲ Ἑβξαίνηο Ἑβξατθῇ θσλῇ, Λνπθλ δὲ
θηινηίκσο αὐηὴλ κεζεξκελεύζαληα ἐθδνῦλαη ηνῖο Ἕιιεζηλ, ὅζελ ηὸλ αὐηὸλ ρξῶηα
εὑξίζθεζζαη θαηὰ ηὴλ ἑξκελείαλ ηαύηεο ηε ηῆο ἐπηζηνιῆο θαὶ ηῶλ Πξάμεσλ.
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mystery religions, the pagan temple services, astrology and mythology. In the first
chapter of the Protrepticus, one finds a similar reference to Hebrews 1:1. As was
already found in the Stromateis, Clement shows himself a firm believer that God is
the ultimate author of the Scriptures, who used the prophets to communicate with this
world. Protrepticus 1.8.3-4:
“As he has many voices and ways to attend to the salvation of men, the
Saviour admonishes when he threatens, converts with noise, takes care with
weeping, encourages as he sings the Psalms, speaks through a burning bush,9
because those involved had a need for signs and wonders. He also frightened
people with fire, when he lightened the column of fire, which is fearful and an
evidence of grace at the same time. When you are obedient, there shall be
light, but if not, the fire awaits. Whereas the body is of greater value than a
column or bush, the Prophets take up the word thereafter, while it is the Lord
himself who speaks through Isaiah, it is he who speaks through Elijah, himself
who speaks through the mouth of the Prophets.
4. But you, if you don‟t believe the prophets, but if you suppose that both
these men as well as the fire are a myth, then the Lord himself will speak to
you, he „who, while he was in the form of God thought it not robbery to be
equal with God.‟ Inclined to be merciful God put aside his own interests,
because he longed to save mankind. And even now the Word speaks clearly to
you, while he puts unbelief to shame.”10

It is a recurring thought in the Protrepticus that God speaks through (δηὰ) or through
the mouth (ἐλ ζηόκαηη) of people who are also qualified as his spokespersons (e.g.
πξνθεηῶλ αὐηόο). In this passage Clement brings John 1:1 to mind, by introducing the
Word as active personified noun (ὁ ιόγνο ιαιεῖ), representing God himself, who

9

Ex 13:21
Migne, Protrepticus 1.8.3-4: Πνιύθσλόο γε ὁ ζσηὴξ θαὶ πνιύηξνπνο εἰο ἀλζξώπσλ ζσηεξίαλ·
ἀπεηιῶλ λνπζεηεῖ, ινηδνξνύκελνο ἐπηζηξέθεη, ζξελῶλ ἐιεεῖ, ςάιισλ παξαθαιεῖ, δηὰ βάηνπ ιαιεῖ
(ζεκείσλ ἐθεῖλνη θαὶ ηεξάησλ ἔρξῃδνλ) θαὶ ηῷ ππξὶ δεδίηηεηαη ηνὺο ἀλζξώπνπο, ἀλάπησλ ἐθ θίνλνο ηὴλ
θιόγα, δεῖγκα ὁκνῦ ράξηηνο θαὶ θόβνπ· ἐὰλ ὑπαθνύζῃο, ηὸ θῶο, ἐὰλ παξαθνύζῃο, ηὸ πῦξ. Ἐπεηδὴ δὲ
θαὶ θίνλνο θαὶ βάηνπ ἡ ζὰξμ ηηκησηέξα, πξνθῆηαη κεη' ἐθεῖλα θζέγγνληαη, αὐηὸο ἐλ Ἡζαΐᾳ ὁ θύξηνο
ιαιῶλ, αὐηὸο ἐλ Ἠιίᾳ, ἐλ ζηόκαηη πξνθεηῶλ αὐηόο· ζὺ δὲ ἀιι' εἰ πξνθήηαηο κὴ πηζηεύεηο, κῦζνλ δ'
ὑπνιακβάλεηο θαὶ ηνὺο ἄλδξαο θαὶ ηὸ πῦξ, αὐηόο ζνη ιαιήζεη ὁ θύξηνο, "ὃο ἐλ κνξθῇ ζενῦ ὑπάξρσλ
νὐρ ἁξπαγκὸλ ἡγήζαην ηὸ εἶλαη ἴζα ζεῷ· ἐθέλσζελ δὲ ἑαπηόλ" ὁ θηινηθηίξκσλ ζεόο, ζῶζαη ηὸλ
ἄλζξσπνλ γιηρόκελνο· θαὶ αὐηὸο ἤδε ζνὶ ἐλαξγῶο ὁ ιόγνο ιαιεῖ, δπζσπῶλ ηὴλ ἀπηζηίαλ.
10
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presently continues to addresses even Clement‟s readers through the Scriptures.
Clement doesn‟t have time for those who don‟t put faith in the words of the Prophets.
He criticizes philosophers who refer both the Prophets and the phenomenon of the
column of fire that guided the Israelites in the days of the exodus to the realm of
myths. He uses strong language and warns that God himself will address men who
hold such views. In this way he adheres to the prophets and the miraculous in
Scripture as historic phenomena and encourages his reader to do likewise. This
passage also shows that a mythological interpretation of Moses and the Prophets is not
a new phenomenon that was introduced by the Enlightenment, but is essentially as old
as the early Church. Clement, and other early leaders of the Church like Irenaeus, just
didn‟t agree with this mythological approach. They favoured an exegesis that
incorporated signs and wonders like a historic virgin conception, a column of fire to
guide by night, and a God who literally spoke through the mouth of Prophets and
Apostles. It is important to realize that the rejection of the mythological approach by
the early Church was not a result of ignorance and lack of ability for advanced
considerations. Theirs was a conscious choice in favour of a God who literally
intervenes in human history through words and actions, ultimately by entering
creation through his Son.

Clement provides his readers with detailed information about the importance of holy
writ for spiritual life, Protrepticus 8.77.1:
“Now is it time for us to continue with the prophetic Scriptures, for these
oracles lay the foundation for the truth, by teaching us the fear of God in a
very practical way. The divine Scriptures and their wise requirements are
roads to salvation.”11

Earlier, he connected the Scriptures with historical truth and preferred literal exegesis
to a mythological one that only preserved kernels of historic truth. Here Clement
considers the practical truth of Scripture for spiritual life in a pragmatic way. It is true
and it works: Christians learn to serve God and are better off as a result.
11

Migne, Protrepticus 8.77.1: Ὥξα ηνίλπλ ηῶλ ἄιισλ ἡκῖλ ηῇ ηάμεη πξνδηελπζκέλσλ ἐπὶ ηὰο
πξνθεηηθὰο ἰέλαη γξαθάο· θαὶ γὰξ νἱ ρξεζκνὶ ηὰο εἰο ηὴλ ζενζέβεηαλ ἡκῖλ ἀθνξκὰο ἐλαξγέζηαηα
πξνηείλνληεο ζεκειηνῦζη ηὴλ ἀιήζεηαλ· γξαθαὶ δὲ αἱ ζεῖαη θαὶ πνιηηεῖαη ζώθξνλεο ζύληνκνη ζσηεξίαο
ὁδνί.

Early Orthodoxy: the Scriptures in Clement of Alexandria

9

For Clement, reading the Scriptures was like a personal encounter with God. Whether
it was Moses, the Prophets or the Apostles, they disappear into the background. For
Clement these were all vehicles and instruments used by the real author, the Holy
Spirit. Protrepticus 8.82.1 offers a fine example:
“I could mention countless Scriptures to you, of which not one tiny bit shall
pass without being fulfilled; because the mouth of the Lord, the Holy Spirit,
has spoken these things.”12

For Clement the human author that may have been used to write Scripture down, is
left unmentioned. He is almost irrelevant. What really matters to Clement is that one
meets with God as a Person, the Holy Spirit, the mouth of the Lord. When dealing
with Psalm 95 and speaking about the Israelites who tempted God in the wilderness,
Clement remarks: “And if you want to know what this temptation was about, the Holy
Spirit will tell you!;”13 and Clement provides the answer with a quote from the same
psalm.

In the Protrepticus it becomes clear that for Clement the Scriptures are not just
religious books that continue to inspire. He meets with his Master and listens to his
voice. The Scriptures, therefore, belong to the realm of God. They are holy and
special. This even extends to the words that carry the voice of God. Clement cares to
speak about “holy letters and syllables,” when he quotes from and deals with 2 Tim
3:14-15.
“Because truly holy are these letters who produce holiness and form after
God‟s likeness – the holy letters and syllables with which the Scriptures are
put together -– the same apostle calls these words in their grammatical
construction (Liddell & Scott 1996:1724): „God-breathed, useful for teaching,

12

Migne, Protrepticus 9.82.1: Καὶ κπξίαο ἂλ ἔρνηκί ζνη γξαθὰο παξαθέξεηλ, ὧλ νὐδὲ "θεξαία
παξειεύζεηαη κία", κὴ νὐρὶ ἐπηηειὴο γελνκέλε· "ηὸ γὰξ ζηόκα θπξίνπ", ηὸ ἅγηνλ πλεῦκα, "ἐιάιεζελ
ηαῦηα."
13
Migne, Protrepticus 9.84.4: Ἡ δὲ δνθηκαζία ηίο ἐζηηλ εἰ ζέιεηο καζεῖλ, ηὸ ἅγηόλ ζνη πλεῦκα
ἐμεγήζεηαη· "θαὶ εἶδνλ ηὰ ἔξγα κνπ," θεζί, "ηεζζαξάθνληα ἔηε· δηὸ πξνζώρζηζα ηῇ γελεᾶ ηαύηῃ θαὶ
εἶπνλ· ἀεὶ πιαλῶληαη ηῇ θαξδίᾳ· αὐηνὶ δὲ νὐθ ἔγλσζαλ ηὰο ὁδνύο κνπ, ὡο ὤκνζα ἐλ ηῇ ὀξγῇ κνπ·
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for warning, for improvement, for education in righteousness, so that a man of
God is well prepared for every good work.‟”14

As the letters and syllables are put in the service of God, they become holy in a
priestly sense (ἱεξὰ). They intermediate between God and man. Humankind is able to
hear the voice of God because of these words in their grammatical construction, as
every letter and syllable is used in his service. Their ultimate goal is to prepare God‟s
servants to make a difference on earth. This role of teaching and preparation is further
developed in the Paedagogus.

4. PAEDAGOGUS
Clement distinguishes a development in revelation. God spoke through Moses,
through David, through Isaiah (δηὰ Ἡζαΐνπ) etc. The incidents and quotes are plentiful
in Clement‟s writings and the Paedagogus is no exception. Clement‟s overall aim is
to present God as the educator and guide of his people. Although some would argue
that a pedagogue‟s role was mainly attention to the child‟s good behaviour while
instruction was the teacher‟s job, Clement‟s divine Paedagogus is presented as both
educator and guide (cf. Moreschini 2005:253-257). Quoting from the books of the Old
and New Testament, Clement presents the Lord, the Spirit and the Word to edify and
to guide. Although he doesn‟t use the word, these Trinitarian lines are deeply
imbedded.15 His view of Logos is considered orthodox.16 In this process God speaks

14

Migne, Protrepticus 9.87.1-2: Ταύηελ ὁ ἀπόζηνινο ηὴλ δηδαζθαιίαλ ζείαλ ὄλησο ἐπηζηάκελνο "ζὺ
δέ, ὦ Τηκόζεε," θεζίλ, "ἀπὸ βξέθνπο ἱεξὰ γξάκκαηα νἶδαο, ηὰ δπλάκελά ζε ζνθίζαη εἰο ζσηεξίαλ δηὰ
πίζηεσο ἐλ Χξηζηῷ." Ἱεξὰ γὰξ ὡο ἀιεζῶο ηὰ ἱεξν πνηνῦληα θαὶ ζενπνηνῦληα γξάκκαηα, ἐμ ὧλ
γξακκάησλ θαὶ ζπιιαβῶλ ηῶλ ἱεξῶλ ηὰο ζπγθεηκέλαο γξαθάο, ηὰ ζπληάγκαηα, ὁ αὐηὸο ἀθνινύζσο
ἀπόζηνινο "ζενπλεύζηνπο" θαιεῖ, "ὠθειίκνπο νὔζαο πξὸο δηδαζθαιίαλ, πξὸο ἔιεγρνλ, πξὸο
ἐπαλόξζσζηλ, πξὸο παηδείαλ ηὴλ ἐλ δηθαηνζύλῃ, ἵλα ἄξηηνο ᾖ ὁ ηνῦ ζενῦ ἄλζξσπνο πξὸο πλ ἔξγνλ
ἀγαζὸλ ἐμεξηεκέλνο."
15
“Clement of Alexandria reveals a surprising grasp of theological concepts and their implications. The
way in which he describes revelation in general reveals this. Von Kampenhausen (1969:202-203):
“Thus it comes that, a generation before Origen, Clement appears as the first Christian theologian to
grasp the full extent of the problem of hermeneutics. He does not imagine that it can be solved purely
externally by appealing to particular exxlesiastical rulings or norms – a method which in fact simply
destroys Scripture and denies it real influence. He is fully familiar with the inevitable circle in which all
understanding of biblical truth, by its very nature, must move. The word of the Holy Spirit can be
known only with the help of that Spirit; it is essential that we should have received the Çhurch‟s
guideline‟, the guideline of truth, or the truth itself, that is the Logos of God, who spreaks to us in
Scripture.”
16
Edwards made a study of Clement and his doctrine of the Logos and concludes (2000:177): “The
least tentative conclusion to be drawn from the present study is that Clement held no theory of two
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and uses the mouths of his prophets and servants. They are but a vehicle, an
instrument in divine service. Clement elaborates when he refers to King David. It was
David who sung the Psalms, but for Clement it really was the Holy Spirit who used
him as his instrument. He refers, but qualifies: “David, that is, the Spirit who used
him.”17 According to Clement it really was the Holy Spirit who sung the Psalms.
“Because the Holy Spirit sung the psalmody: I shall see the heavens, the works
of your fingers, also he who made the heavens, dwells in the heavens, and the
heaven is his throne.”18

God‟s plans, however, came all together in Jesus Christ. Old and New are part of the
same plan, instigated by the same Word of God. It is the same mission of divine
guidance, the pedagogue who educates his people.
“The Law is the older gracious gift that was given via Moses by the Word. For
this reason the Scripture says: the Law was given through Moses - not really
by Moses, but by the Word – through Moses as his servant. It served only for
the time being, the everlasting grace and truth came through Jesus Christ.
Look at the warnings of Scripture!”19

The Lord is the true saviour and educator, who used his Word to that purpose,
Paed.1.11.1: Ὅηη δηὰ λόκνπ θαὶ πξνθεηῶλ ὁ ιόγνο ἐπαηδαγώγεη (“because through the
Law and the Prophets the Word edifies.”) Both Moses and the prophets served this

pedagogic end, providing guidance to God‟s children.

stages in the procession of the logos. Consequently we have no reason to quarrel with the evidence that
he posited an eternal generation of the logos as a hypostasis distinct from God the Father.”
17
Migne, Paedagogus 1.9.87.3: Δηὰ ηνῦην ὁ Δαβίδ, ηνπηέζηη ηὸ πλεῦκα ηὸ δη' αὐηνῦ, ἄκθσ πεξηιαβὼλ
ἐπὶ ηνῦ αὐηνῦ ςάιιεη ζενῦ· δηθαηνζύλε θαὶ θξίκα ἑηνηκαζία ηνῦ ζξόλνπ ζνπ·
18
Migne, Paedagogus 1.8.73.1: ὅηη ὄςνκαη ηνὺο νὐξαλνύο, ἔξγα ηῶλ δαθηύισλ ζνπ θαὶ ὁ θηίζαο ηνὺο
νὐξαλνὺο ἐλ ηνῖο νὐξαλνῖο θαηνηθεῖ θαὶ ὁ νὐξαλὸο ζξόλνο ζνπ ηὸ ἅγηνλ πλεῦκα ἔςαιιελ.
19
Migne, Paedagogus 1.7.60.1-2:  δὲ λόκνο ράξηο ἐζηὶλ παιαηὰ δηὰ Μσζέσο ὑπὸ ηνῦ ιόγνπ δνζεῖζα.
Δηὸ θαί θεζηλ ἡ γξαθή· ὁ λόκνο δηὰ Μσζέσο ἐδόζε, νὐρὶ ὑπὸ Μσζέσο, ἀιιὰ ὑπὸ κὲλ ηνῦ ιόγνπ, δηὰ
Μσζέσο δὲ ηνῦ ζεξάπνληνο αὐηνῦ· δηὸ θαὶ πξόζθαηξνο ἐγέλεην, ἡ δὲ ἀίδηνο ράξηο θαὶ ἡ ἀιήζεηα δηὰ
Ἰεζνῦ Χξηζηνῦ ἐγέλεην. ξηε ηὰο ιέμεηο ηῆο γξαθῆο.
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“In the old days the Word educated through Moses, afterward also through the
prophets, however Moses was a prophet also.”20
The guidance and edification of people on earth is God‟s idea: ἐζηηλ ὁ παηδαγσγὸο ὁ
θύξηνο (“The Lord is the Pedagogue,” Paed. 1.8.62.2). According to Clement of

Alexandria, God is the great edifier who equips people for his service.
The unity in ministry comes out in the second book of the Pedagogue. Clement asserts
that the Apostles were anointed with the same Holy Spirit that sung in the Psalms. It
was through them, their feet, that the Lord reached the ends of the earth.
“Because the feet that were anointed with lovely smelling ointment point to
the good rumour of the teaching that finds its way to the ends of the earth.
Because „their voice travelled to the ends of the earth.‟ And I probably do not
express it too forcefully <if I say> that the anointed feet of the Lord are the
Apostles, with the sweet smelling anointing of prophecy as they became
partakers of the Holy Spirit. While they travelled all over the world and
proclaimed the Gospel, they became allegories of the feet of the Lord, about
whom the Spirit divines in advance through the Psalmist: „We may kneel at
the place where his feet stood, that is, where the feet of his Apostles were seen
through whom he preached to the ends of the earth.‟”21

Like the first and second, the third book of Paedagogus also emphasizes this unity in
authorship and overall purpose of divine guidance for human life. It is the same God
and Lord who speaks in diverse ways.
“O deepness of riches and wisdom, says he.22 As many treasures are stored by
the one God, some are revealed through the Law, others through the Prophets,

20

Migne, Paedagogus1.11.96.3: Πάιαη κὲλ νὖλ δηὰ Μσζέσο ὁ ιόγνο ἐπαηδαγώγεη, ἔπεηηα θαὶ δηὰ
πξνθεηῶλ· πξνθήηεο δὲ θαὶ ὁ Μσζῆο.
21
Migne, Paedagogus 2.8.61.3-62.2: κύξῳ γὰξ εὐώδεη ἀιεηθόκελνη νἱ πόδεο ζετθὴλ αἰλίηηνληαη
δηδαζθαιίαλ ἐπὶ ηὰ πέξαηα ηῆο γῆο κεη' εὐθιείαο ὁδεύνπζαλ· ἐμῆιζελ γὰξ ὁ θζόγγνο αὐηῶλ ἐπὶ ηὰ
πέξαηα ηῆο γῆο. Καὶ εἰ κὴ θνξηηθὸο εἶλαη δνθῶ, νἱ πόδεο νἱ ηνῦ θπξίνπ νἱ κεκπξηζκέλνη ἀπόζηνινί
εἰζηλ πξνθεηείᾳ ηῆο εὐσδίαο ηνῦ ρξίζκαηνο ἁγίνπ κεηαιαβόληεο πλεύκαηνο. Οἱ γνῦλ πεξηλνζηήζαληεο
ηὴλ νἰθνπκέλελ ἀπόζηνινη θαὶ ηὸ εὐαγγέιηνλ θεξύμαληεο πόδεο ἀιιεγνξνῦληαη θπξίνπ, πεξὶ ὧλ θαὶ
δηὰ ηνῦ ςαικῳδνῦ πξνζεζπίδεη ηὸ πλεῦκα· Πξνζθπλήζσκελ εἰο ηὸλ ηόπνλ, νὗ ἔζηεζαλ νἱ πόδεο αὐηνῦ,
ηνῦη' ἔζηηλ, νὗ ἔθζαζαλ νἱ πόδεο αὐηνῦ νἱ ἀπόζηνινη, δη' ὧλ θεξπζζόκελνο ἐπὶ ηὰ πέξαηα ἧθελ ηῆο γῆο.
22
Rom 11:33.
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others come straight out of the mouth of God, again others from the sevenfold
revered Spirit, however, just as the Lord, who is himself the Pedagogue is the
one <who speaks> through all of these.”23

The way that Clement quotes from Romans 1:33 in this context, shows that what
would become known New Testament Scripture, is authoritatively referred to as God
speaking. This is further confirmed when Clement more closely describes the role of
the Holy Spirit as the author of divine writ. In his view, both the Law of Moses and
the message of the New Testament are words of the same Comforter, the Paraclete.
The words are united in authorship. Word and Spirit spoke, using the mouth of Moses
or the mouth of the Apostles.
“As such the Laws of the Word, the Words from the Paraclete are not written
in stone table by the hand of the Lord, but carefully written in the hearts of
people who are not receptive to destruction only. For this reason the tables of
those with hardened heart are scattered, so that the things of under-aged faith
would be impressed in weak consciences. Both kinds of Law served the Word
to teach humankind, either through Moses, or through the Apostles.”24

Clement follows this up with a long list of quotes from Ephesians, Galatians,
Colossians and other books from the New Testament. It is with an understatement that
he starts of Paedagogus 3.97.1:
“These few from many, for the sake of example from them, the Pedagogue, as
he made his way through the Divine Scriptures sets forth to pupils, through
these, to put it briefly, to cut out evils and restrict wickedness. In the holy

23

Migne, Paedagogus 3.12.87.4-88.1 ὢ βάζνο θεζὶ πινύηνπ θαὶ ζνθίαο. Θεζαπξνὶ δὲ ὑθ' ἑλὸο πνιινὶ
ρνξεγνύκελνη ζενῦ, νἳ κὲλ δηὰ ηνῦ λόκνπ, νἳ δὲ δηὰ πξνθεηῶλ ἀπνθαιύπηνληαη, νἳ δὲ ηῷ ζείῳ ζηόκαηη,
ἄιινο δὲ ηνῦ πλεύκαηνο ηῇ ἑπηάδη ἐπᾴδσλ· εἷο δὲ ὢλ ὁ θύξηνο δηὰ πάλησλ ηνύησλ ὁ αὐηόο ἐζηηλ
παηδαγσγόο.
24
Migne, Paedagogus 3.12.94.1-2: Τνηνίδε κὲλ νἱ ινγηθνὶ λόκνη, νἱ παξαθιεηηθνὶ ιόγνη νὐθ ἐλ πιαμὶ
ιηζίλαηο δαθηύιῳ γεγξακκέλνη θπξίνπ, ἀιι' ἐλ θαξδίαηο ἀλζξώπσλ ἐλαπνγεγξακκέλνη ηαῖο κόλνλ
θζνξὰλ νὐθ ἐπηδερνκέλαηο. Δηὰ ηνῦηό ηνη θαηεάγαζηλ αἱ πιάθεο ηῶλ ζθιεξνθαξδίσλ, ἵλ' αἱ πίζηεηο ηῶλ
λεπίσλ ἐλ καιζαθαῖο ηππσζῶζηλ δηαλνίαηο. Ἄκθσ δὲ ηὼ λόκσ δηεθόλνπλ ηῷ ιόγῳ εἰο παηδαγσγίαλ ηῆο
ἀλζξσπόηεηνο, ὃ κὲλ δηὰ Μσπζέσο, ὃ δὲ δη' ἀπνζηόισλ.
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scrolls myriads to instruct specific persons have been written, some
concerning elders, or overseers and deacons, others about widows.”25

From these references to the pastoral letters, Timothy in particular, it is clear that
Clement considered these books from the New Testament as holy Writ, just as much
as Moses and the Prophets. Or in his more specific words in chapter three of the
Pedagogue: “Divine Scriptures” and “holy scrolls” or even: “Bible books”.

CONCLUSION
According to Clement of Alexandria, God speaks and uses men and their writings to
make his Word accessible to humankind. Stromateis, Protrepticus and Paedagogus
are not so much interested in Scripture as a phenomenon, but emphasize the divine
author that it represents. Scripture is a vehicle of the “voice of God” and his truth (cf.
Osborn 1989:53). Clement feels “bound to the authority of scripture as inspired
revelation by which alone he has certitude concerning God‟s will and purpose”
(Chadwick 1985:64). Although the scope of this article does not allow for greater
detail, Clement‟s knowledge, both of Scripture and Greek literature, was phenomenal:
“Er war nicht nur mit der Hl. Schrift und fast mit der gesamten vor ihm liegenden
christlichen Literatur vertraut, sondern besass auch, wie die aus mehr als 360
verschiedenen profanen Schriftstellern entnommenen Zizate beweisen, eine
ausgebreitete, auf selbständigen Studiuim beruhende Kenntniss der griechischen
philosophischen und klassischen Literatur” (Altaner & Stuiber 1978:191).

Although Clement focuses on the author, this does not weaken his view of Scripture,
but rather strengthens it. Men, their grammar, the letters and syllable they write, are
taken into divine service. The Holy Spirit used their mouth to speak. The letters and
syllables become holy as they are taken up in divine service. The communication is
God‟s, the vehicles of grammar and words his holy writ. Clement proved to have an

25

Migne, Paedagogus 3.12.97.1: ιίγα ηαῦηα ἐθ πνιιῶλ δείγκαηνο ράξηλ ἀπ' αὐηῶλ δηεμειζὼλ ηῶλ
ζείσλ γξαθῶλ ὁ παηδαγσγὸο ηνῖο αὑηνῦ παξαηίζεηαη παηζίλ, δη' ὧλ, ὡο ἔπνο εἰπεῖλ, ἄξδελ ἐθθόπηεηαη
θαθία θαὶ πεξηγξάθεηαη ἀδηθία. Μπξίαη δὲ ὅζαη ὑπνζῆθαη εἰο πξόζσπα ἐθιεθηὰ δηαηείλνπζαη
ἐγγεγξάθαηαη ηαῖο βίβινηο ηαῖο ἁγίαηο, αἳ κὲλ πξεζβπηέξνηο, αἳ δὲ ἐπηζθόπνηο θαὶ δηαθόλνηο, ἄιιαη
ρήξαηο, πεξὶ ὧλ ἄιινο ἂλ εἴε ιέγεηλ θαηξόο.
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understanding of a Bible containing authoritative Scriptures, and used this to appeal to
his readers.

Religious authority and divine guidance showed far from a fluent matter, as the
religious community, either in past or present, played no role in the process of divine
revelation.

Stromateis, Protrepticus and Paedagogus are unanimous in their evidence for the
view that the historical Jesus and Mosaic theology were not established by the
experience and interaction of a religious community, but present realities and historic
accounts. Mosaic theology was authoritatively revealed by God to Moses from the
outside. All three books recognize divine intervention and speech as phenomenon.
Osborn (1994:11) puts it concisely: “For Clement the divine oracles are alive.”
Clement even contrasts this process of direct revelation in a context of historical truth
with the Greek concepts of mythology that transmit spiritual truths and ideas with
historic kernels of truth, rejecting the latter in favour of the first.

Generally, Clement recognized Moses, the Prophets and the Apostles as holy writ.
Kutter (1897:105): “Schriften dagegen, die ausserhalb der Offenbarungszeit stehen,
charakterisieren sich eben dadurch als Schriften zweiten Grades, mögen sie noch so
sehr Offenbarungsstoff gleichsam in sich tragen.” Clement is indicative of an early
orthodoxy with a very high view of the Scriptures in written format as vehicles of
God‟s truth and revelation.
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